Migration as a calling on the diaconal nature of the Church
The phenomenon of migration challenges all aspects of Church life including its diaconal nature. Before we start to discuss migration as a calling on the diaconal nature of the Church, it is necessary to underline at least two aspects related with the phenomenon of migration today. It seems to me that these aspects have not been explored enough presently. The first aspect I`d like to emphasize is the fact that migration is definetifivly not a new phenomenon. The demografic situation in Europe today is the result of at least two major instances of migration: the so called „indo-european migration“ when indo-european populations came into Europe and formed the so-called „new Europe“; and migration between the IV -XI centuries. This marked the end of Antiquity, the beginning of the Middle Age and the formation of the European ethnic structure as we generally know it today.
 The history of Christianity, especially its rise was influenced by the phenomenon of migration. The migration of the Greeks and of the Jews in the mediteranean area played a crucial role. It was generally a peaceful migration, because it happened gradually. As a result of the dificult situation in their countries, significant groups of Greeks and Jews decided to leave their homelands and built colonies throughout the mediteranean area. The Greeks contributed significantly to building a common culture, philosophy and mentality in the Roman Empire so that later Christianity could profit from this. It is not a surprise that an important specialist in Early Church History called the Roman Empire, „the ideal form of state, where Christianity has been spread“. The Jewish comunities located around the mediteranean coast and in all big cities of the Roman Empire made a lot of pagan people convert to judaism, in spite of their ethnic isolation. These converts often then later converted to Christianity.
 The day of Pentecost, as described in the Acts chap. 2, is considered to be the historical birthday of the Church. Pentecost can be seen also as a gathering of indigenous  and diaspora jews, or, „jews from every nation“ (Acts 2, 5). The same book of Acts describes the way the Gospel was preached in all of the Roman Empire: the Apostles, particularly St. Paul, went to different Jewish migrant communities and started to talk about Jesus Christ and his Gospel, His Evangelia – good news. Paul`s message reached both the migrant Jews and their converts. We can generally say that many of the first Christians were migrants living in a different cultural and social context to that in which they were born. At this stage it is sufficient to remark that church history and especially the early Church history provides many examples of how the Church and the Christians dealt with migration. That means that the history of Christianity can inspire us on this isssue. I repeat: our Chrsitian History can just inspire us! That is not to say that we can simply copy solutions from the past and impliment them in the present context. Such an anachronistic process  would be wrong and would only create frustrations and unrealistic scenarios.
A second aspect of the phenomenon of migration which needs to be taken into consideration, is that migration is a complex phenomenon and affects all aspects of human life. That is why we, as Christians, Churches and ecumenical organizations need to deal with migration in a holistic manner bearing in mind all of its implications. The Churches need not deal with the phenomenon of migration in an isolated way, only considering its ecclesial aspects, but along with ecumenical organizations they must approach migration in strong colaboration with similar initiatives provided by goverments and NGOs etc. Only in this way is it possible to find effective ways to deal with migration.
Moving on, I would like to explore some aspects of the diaconal work of the Churches in the field of migration:
1. A Christian ethical commandment asks all those who believe in Jesus Christ to pay a special atention and to help the „foreigners.“ The question that follows is „who is a foreigner?“ Today it is not so dificult to answer this question. A foreigner can be considered anyone who does not speak our language fluently, anyone who comes to our neighborhood and is not familiar with our culture, mentality and way of life. The ethical commandment to help foreigners can be easily combined with another commandment, „You shall love ... your neighbor as yourself“ (Luke 10, 27). When Jesus Christ has been asked by a lawyer „And who is my neighbor?“, He replied with the story of the Good Samaritan. The message of this story is clear: every one is our neighbor, including the migrants. 
The diaconal attitude regarding migrants has two aspects in this respect: an individual; and a collective or communitarian one. Every one of us is called to have a diaconal attitude regarding migrants. Also every ecclesial community, as a local expresion of the Church, is called to the same attitude. The diaconal attitude of the Church needs to be the expresion of the same atitude of every member of the Church. It is my understanding that „diaconal atitude“ consists not only of material help, but spiritual help also.

 Many migrants do not need material help as a significant percentage of them are highly educated and have well-paying jobs. We should not confuse migrants with refugies. Furthermore, an attitude of spiritual openness could give them the feeling that they are welcome and that we consider them as brothers and sisters created in the image of God as we all are. 

2. It is important to underline that this „diaconal atitude“ is reciprocated by migrants. The migrants need to be prepared to accept the local culture and country with its traditions, mentality and ways of life. Many of the problems and conflicts associated with migration are the result of a lack attitudes of mutual acceptance and flexibility which are absolutely necessary. A peaceful and productive modus vivendi between migrants and recieving communities requires a mutual diaconal attitude. 
3. A concrete way of supporting migrants is to integrate them in the local Church life or to assist them to create their own ecclesial structures. There are many ways to do that. We have so many positive examples in Europe where large groups of migrants were succesfully integrated into local communities and they gave a new impulse to the spiritual lives of parishes. In other cases, European pastors and priests have made significant efforts to hold liturgical servicies in the languages of the migrants. 
I met a Norwegian Catholic priest who was very proud that he can serve the Holy Mass in five diferent languages. For those confessions whose integration into local communities is not possible because they are not present in Western Europe – like the Orthodox Tradition or the African instituted churches -  many European communities now host  the worship of migrant communities in their own churches. 
This is a clear sign of diaconal and ecumenical commitment. It is obvious for every one involved in the ecumenical movement that migration has an ecumenical dimension. Today, we cannot speak, as we did traditionally, about a Western Europe which is Catholic or Protestant and about an Eastern Europe which is Orthodox. 
For example, Orthodoxy, which is present all around the world, became a world tradition mainly as a result of migration. Migration gives the unique possibility of a constructive interaction between different Christian confessions of faith. There are certainly many prejudices and tensions to be overcome but this mixture of different religious and cultural traditions has to be seen as both an opportunity and a challenge.
4. The diaconal activity of the Churches cannot be limited only to Christians, but needs to include all migrants, regardless of their religion. The diaconal activity of the early Church did not differentiate between Christians and non-christians and as a result Christians were respected by pagans because of their power to spread the love of Christ to all. The challenge of this kind of diaconal work is that many people accuse the Churches of proselitism. I think that the diaconal work of the Churches among all migrants is worthwhile and must be conitinued, however the Churches need to be prepared to respond to this accusation.

5. The Churches in Europe carry the big responsibility and honour of spreading the Gospel of God in the so-called „new world.“ Many Christians from the global south see Europe as a deeply Christianised continent, a kind of republica christiana. I will never forget the reaction of a Christian from Latin America who upon arriving in Europe was so surprised that European society is so secularised after centuries of Christianity. The idea I want to underline here is that our brothers and sisters from the south have a lot of expectations from Europe and from European Chrsitians. It is our duty not to disappoint those who come to Europe looking for a better life. 
6. A big problem in Europe is that of nationalism. This phenomenon is in many cases connected with specific Christian traditions. Many nations think that they have a divine right over a certain teritory and that only they have the right and priviledge to live there. Migrants of all kinds can be tolerated, but they are never accepted as nationals even if they get citizenship. I think that it is helpful to know that this ideology developed only in recent centuries and has almost nothing to do with the perception the Early Church had of this world. The first Christians understood themselves as travellers in this world. Their home was nowhere in this world. They considered themselves as migrants in this world, their own home being not in this world, but in the Kingdom of God. This perception of Christian life which is almost lost today can be useful in accepting that actualy we are all migrants.
PAGE  
4

